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‘It’s Not The Jedi Way!’ 






This article examines the nature of good and evil through the prism of Star Wars, arguing 
that the ostensible dichotomy between the ‘good’ Jedi and the ‘evil’ Sith is false, and 
instead both the Jedi and the Sith engage in violence, which is evil.  Anakin Skywalker 
then arrives as the Christ-figure who becomes evil and ‘dies’ to destroy the old rigid law 
of the letter adhered to by the Jedi, before resurrecting and sacrificing himself to defeat 
the Sith transgressors.  As Milbank argues, the act of selfless love by Anakin as the 
Christ-figure therefore produces the good, the end of violent conflict which is ontological 




Good, evil, peace, violence, Christ, love, law, Milbank 
 
                                                 
* Sessional Lecturer and PhD Candidate, Griffith Law School, Griffith University. 
  2
The Eternal and Cosmic Saga: Star Wars, or Good and Evil 
 
Discussions and definitions on the nature of good and evil have occupied the minds and 
pens of theorists since the very beginning of philosophy itself, and for millennia an 
almost innumerable number of thoughts relating to these issues have been defended, 
critiqued, and clarified.  However, a relatively new and unique phenomenon is the use of 
popular culture to provide a different perspective for such ‘speculative’ philosophical 
questions, one which enables the manifold meanings of cultural representation to 
elucidate, clarify, and promulgate the issues afresh.  In particular, the Star Wars saga has 
provided a fertile ground for analysis in regard to philosophy and ethics, amongst a host 
of other forms of critique, including religion and jurisprudence.1  Indeed, Star Wars, in its 
perpetual and epic portrayal of the conflict between good and evil, is a considerable 
repository for exploring the similarly eternal and cosmic interaction of good and evil, 
especially in the context of law and theology. 
 
This article therefore examines the moral concepts of good and evil as conveyed in Star 
Wars.  The first part will argue that the ostensible dichotomy proclaimed in the saga 
between the ‘good’ Jedi who obey the law and the ‘evil’ Sith transgressors is nothing but 
a fiction.  This allows a departure from traditional notions of evil as the privation of good 
to conceptualise evil as interruption or conflict, and good as interrupting the interruption.  
                                                 
1 See e.g. K Decker and J Eberl (eds), Star Wars and Philosophy: More Powerful Than You Can Possibly 
Imagine (Open Court Publishing, Chicago 2009).  Peters also provides a useful taxonomy and further 
references: T Peters, ‘‘The Force’ as Law: Mythology, Ideology and Order in George Lucas’s Star Wars’ 
(2012) 36 AFLJ 125, 127-128. 
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Hence in this sense, drawing upon the work of theologian John Milbank, good can be 
viewed as a harmonious peace, while evil can be thought of as the agonistic violence of 
war. 
 
In this context of Christian theology, the second part explores the corollary of this 
definition of good and evil for the Star Wars universe, and indeed our universe, 
concluding that the ontological violence demonstrated by both the Jedi and the Sith in 
conjunction with the dialectic of obedience to law and transgression of law identified by 
the Apostle Paul implies that both positions inevitably result in death.  Anakin Skywalker 
then emerges as the Christ-figure who provides salvation from this dire situation of moral 
impotency and confusion for the galaxy by first becoming evil, defeating (or interrupting 
through violence) the enforcers of the ‘rigid’ Jedi Code, and then interrupting the 
interruption by sacrificing himself to defeat the Sith transgressors, thus restoring true 
peace and intersubjective intimacy.  Through this victory, Anakin instantiates and 
delivers a new law: one that overcomes the evil which is interruption and separation, and 
institutes the selfless good which is community, intimacy and following the spirit rather 
than the letter – a law that gives life and peace. 
 
The Dark Side of the Law: Jedi versus Sith, Or ‘Good’ versus ‘Evil’ 
 
In Star Wars, the Jedi are the defenders of peace and justice in the galaxy.  Skilled 
diplomats, gallant warriors, and compassionate protectors, they are constructed to be the 
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epitomic good in the universe.  The Jedi are governed by what is alternately termed the 
‘Jedi Code’ or the ‘Jedi Way’, which codifies the principles that members of the Jedi 
Order must adhere to.  Conversely, the Sith are purported to be the antithesis of the Jedi – 
‘evil’, self-seeking, and willing to do anything in order to gain and keep power, rendering 
all others expendable. 
 
The power that both the Jedi and the Sith possess comes from their knowledge and 
aptitude for utilising an enigmatic, metaphysical substance known as ‘The Force’, which 
pervades all entities and binds them together.2  The Jedi exclusively use what is called the 
‘light’ side of the Force, or the ‘good’ side.  However, the Sith use the ‘dark’ or evil side 
as well as the light.  Although apprehending the dark side arguably grants the user greater 
power, this is achieved through selfishness and anger.3  The dark side thus consumes and 
controls the user.  In this way, the saga constructs the Jedi as the good, selfless moral 
lawyers and keepers of the Code, with the Sith as the selfish, evil transgressors.   
 
However, a closer scrutiny exposes some inconsistencies in this morally absolute binary 
construction of Jedi and Sith.  In the analysis of Chancellor Palpatine, the Jedi are rigid, 
dogmatic and hypocritical.  They limit the study of the Force to what they perceive to be 
right, and fetter the universal development of Force-wielders as a result.  However, their 
hypocrisy is revealed through the fact that ‘the Jedi and the Sith are similar in almost 
                                                 
2 Obi-Wan Kenobi, Star Wars Episode 4: A New Hope. 
3 Chancellor Palpatine, Star Wars Episode 3: Revenge of the Sith. 
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every way, including their quest for greater power.’4  In particular, when Palpatine 
confronts Anakin with the fact that he is trained in the dark side, he argues that 
[I]f one is to understand the great mystery, one must study all its aspects, not just the 
dogmatic, narrow view of the Jedi. If you wish to become a complete and wise leader, 
you must embrace a larger view of the Force… Don't continue to be a pawn of the Jedi 
Council! Ever since I've known you, you've been searching for a life greater than that of 
an ordinary Jedi . . . a life of significance, of conscience.5 
 
Despite how the audience is ultimately situated to reject this position, there seems to be 
some merit to these claims.  For example, the Jedi are commonly observed to use moral 
absolutes, such as in Obi-Wan Kenobi’s pronouncement that ‘Chancellor Palpatine is 
evil’.  And yet, it is Obi-Wan who also states that ‘only a Sith deals in absolutes’, 
implicitly (and apparently ignorantly) condemning all the Jedi who have ever dealt in 
absolutes, including himself.6 
 
Notwithstanding the fact that both the Jedi and the Sith appear to use absolutes, there are 
also occasions where both parties see fit to invoke moral relativity for the sake of 
expediency.  This is seen most overtly from Chancellor Palpatine and Anakin Skywalker 
when he has become Darth Vader, where both state that ‘good is a point of view’.7  
However, the Jedi are also morally relative at times, and this is most profoundly exposed 
through the concept of an action ‘not being the Jedi Way’, or not according to the Jedi 
Code/law.  For example, with Jedi Master Mace Windu having engaged and defeated 
                                                 
4 Chancellor Palpatine, Star Wars Episode 3: Revenge of the Sith. 
5 Ibid. 
6 Obi-Wan Kenobi, Star Wars Episode 3: Revenge of the Sith. 
7 Star Wars Episode 3: Revenge of the Sith. 
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Palpatine in a lightsaber duel, all that remained was for Windu to deliver the finishing 
blow.  However, Anakin, arriving on the scene at the critical moment, argued that ‘it was 
not the Jedi Way’ to kill what was an unarmed prisoner.8  Windu rejected this, moving in 
for the kill before Anakin subsequently disarmed him, and Palpatine killed him.  What is 
significant here is the fact that Windu, a Jedi Master, was willing to disobey the 
supposedly immutable principles of the Jedi Code (the law) in order to vanquish this 
threat.  Hence, what we observe in the expedient morality of the Jedi and Sith implies that 
the moral dichotomy proclaimed by the saga between the ‘good’ obedient Jedi and the 
‘evil’ Sith transgressors is merely a fiction – good is not so separate from evil. 
 
Such an observation allows a critical departure from the traditional notion of evil as the 
mere privation of good.  Instead, the implication seems to be that evil is somehow located 
within the good.9  This idea of evil as inextricably connected with and stemming from 
good, or as French philosopher Alain Badiou puts it, ‘evil [as conceived from] the 
starting point of the good… the effect of the good’, will be examined in the context of the 
legality of the Jedi Code.10  Rather than considering evil as a separate and distinct moral 
action or judgment, it will be argued that evil is an interruption or separation of good, a 
severing of the good, and that the good may only be delivered by interrupting the 
                                                 
8 Star Wars Episode 3: Revenge of the Sith. 
9 M Schuback, ‘Interrupting Evil and the Evil of Interruption’ in A Hirvonen and J Porttikivi (eds), Law 
and Evil: Philosophy, Politics, Psychoanalysis (Routledge, New York 2010) 42. 
10 A Badiou, Ethics: An Essay on the Understanding of Evil (Verso, London 2001) 60-61. 
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interruption, or by restoring communication or intimacy: that is, intersubjective peace.11  
In other words, evil is defined within the context of the good – at its essence, as 
theologian John Milbank argues, it is alternatively ontological violence, war or conflict, 
which is the denial of Being as infinite plenitude and as harmonious ordering of 
difference, or as peace.12  As will be seen, this formulation of good and evil is a necessary 
foundation for considering Anakin Skywalker as the Christ-figure, the Saviour of those 
who transgress the Jedi Code (the ‘evil’), and the Code itself (the ‘good’).  For both these 
entities indeed require saving. 
 
‘Death is a Natural Part of Life’ – The End of Good and Evil 
 
When Anakin Skywalker sees Master Yoda for counsel after he has been having dreams 
of Padme dying in childbirth, Yoda advises him to remember that ‘death is a natural part 
of life’, and that fear of loss leads to the dark side.13  However, Anakin is propelled 
toward the dark side after Chancellor Palpatine tells him the story of Darth Plagueis the 
Wise.  According to the Sith legend, Darth Plagueis had such a knowledge of the dark 
side that he could create life, and keep the ones he loved from dying.14  Anakin, desperate 
to save Padme from dying, eventually pledged himself to the teachings of the dark side in 
an attempt to learn this power.  So for the ones who learn this power and become ‘evil’, 
                                                 
11 A McDonald, ‘Eden/Shangri-La’ in A Hirvonen and J Porttikivi (eds), Law and Evil: Philosophy, 
Politics, Psychoanalysis (Routledge, New York 2010) 28. 
12 J Milbank, Theology and Social Theory (Blackwell Publishing, Oxford 1990) 440. 
13 Star Wars Episode 3: Revenge of the Sith. 
14 Star Wars Episode 3: Revenge of the Sith. 
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transgressing the Jedi Code, even death is no limitation.  And yet, Plagueis himself is 
killed by his apprentice.  So despite the transgression and apprehension of this new 
power, Plagueis still ‘could not save himself’.15   
 
Anakin Skywalker, in seeking to gain such power and doing so to a significant extent, 
fares little better.  He loses Padme after choking her to unconsciousness and breaking her 
will to live (effectively killing her), and then is defeated in battle by Obi-Wan, reduced to 
a shadow of his former self.  He physically lives on as Darth Vader, but is effectively 
dead as Yoda states to Obi-Wan: ‘the boy [Anakin] you trained, gone he is, consumed by 
the dark side’.16  This is shown in a parallel display of scenes in Episode Three, where 
Padme is lying on a table dying after giving birth, and Darth Vader is lying on a table 
being healed of his injuries.  As Padme dies, Vader rises up, signalling the ‘death’ of 
Anakin Skywalker and the true birth of the quintessential Darth Vader known in the 
original trilogy.  Thus, it is implied that transgression of the Jedi Code/law and the 
commission of ‘evil’ results in death as obedience to the law is interrupted, and those 
who follow this path require salvation. 
 
However, the Jedi, those who are supposed to embody the ‘good’ and who theoretically 
obey the Code, are also unable to avert death.  The Jedi are all but destroyed, and the only 
notable survivors are Obi-Wan and Yoda, who are driven into exile and effectively 
‘killed’.  So it seems that regardless of whether one is a Jedi or a Sith, death is a natural 
                                                 
15 Star Wars Episode 3: Revenge of the Sith. 
16 Star Wars Episode 3: Revenge of the Sith. 
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part of life, and also a necessary result of the Jedi Code as law: those who are supposed to 
adhere to it (the ‘good’ Jedi) are not so different from those who are supposed to 
transgress it (the ‘evil’ Sith).  The transgressors violently interrupt obedience and the 
operation of law by disobeying it, and even those who obey interrupt transgression 
through violence.  Thus, both commit evil, with the result that both lead to death. 
 
This argument is illuminated with respect to Milbank’s Christian articulation of peace as 
‘the good’ and violence as evil, particularly his reliance on St Augustine.  Indeed, 
Augustine states that peace is the greatest good: 
For peace is so great a good that even in relation to the affairs of earth and of our 
mortal state no word ever falls more gratefully upon the ear, nothing is desired 
with greater longing, in fact, nothing better can be found… (it) is dear to the heart 
of all mankind.17   
 
Augustine further argues that the heavenly peace is unique in that it 
 …is so truly peaceful that it should be regarded as the only peace deserving the 
name, at least in respect of the rational creation; for this peace is the perfectly 
ordered and completely harmonious fellowship in the enjoyment of God, and each 
other in God.  When we arrive at that state of peace, there will be no longer a life 
that ends in death, but a life that is life in sure and sober truth.18   
 
The key here is ‘perfectly ordered and completely harmonious fellowship’ in the 
enjoyment of God and each other, which leads not to death or violence, but rather to 
peace and the good.  This problem of whether there can be a harmonious human order is 
central – whether one can assign to their respective tasks and places many different 
                                                 
17 Augustine, Concerning the City of God Against the Pagans (Penguin, London 2003) 865-866. 
18 Ibid 878. 
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activities, desires, and social formations.  If this is not possible, then ‘only an “effective” 
peace is possible, a “secular” peace of temporarily suspended violence or regulated 
competition’.19 Augustine therefore concludes that the Romans, the original pagans, had 
no real virtue because they knew no real peace, either at the level of practice or at the 
level of mythical or ontological conception.  The Roman heroic virtue only comes as a 
result of war, and the ‘peace’ is a peace of suspended warfare caused by war – and thus, 
is no real peace at all.  By contrast, Christian peace has ontological priority over conflict, 
for it is what is most real, most secure and most guarantees human life.20   
 
Put crudely then, ontological peace (good) is the affirmation of Being as the harmonious 
ordering of difference, and ontological violence (evil) is the denial of Being with the 
violent conflict or war of difference.  In addition, Christianity construes virtue as that 
which aims towards and is possible within a fundamental condition of peace, a living 
together of different people in mutual agreement which is true peace, as opposed to the 
spurious Roman or pagan peace of suspended warfare and secular ‘heroic’ virtues which 
are the result of warfare.21  Peace itself therefore also is beyond virtue (indeed, Aquinas 
notes peace is not a virtue) because peace is the final end and condition in which virtue 
can flourish, the culmination of Being itself – or, as may be recalled, the harmonious 
ordering of difference.22  Thus, the new Christian imagination of peace is more elegantly 
                                                 
19 Milbank (n 12) 336. 
20 Ibid 367. 
21 Ibid 332-333. 
22 Ibid 367. 
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defined as ‘the reconciliation of virtue with difference’.23  In this sense, Christianity can 
rescue virtue from violent, agonistic difference, for the Christian multiple in the Trinity, 
the infinite flow of excessive, selfless charitable (love) difference, is in a much more 
genuine sense simultaneously unity, and manifests unity, community and intimacy – our 
very definition of ‘good’ above.24     
 
This deconstruction of the Roman virtue exposes the fact that it is intrinsically connected 
not with peace, but with aristocratic and heroic honour – that is, the appropriation of 
status through victory in some conflict.25  For the antique, pagan understanding of virtue, 
it remains essentially a heroic power to restrict a preceding violence and to rein in forces 
around an unstable centre.26  This violent ontology of difference ‘teaches the 
needlessness of regret, and the necessity of resignation to the whole process, where all is 
equally necessary and equally arbitrary; where everything depends on everything else, 
and this dependence is enacted through constant struggle and counter-resistance’.27   
 
In the City of God, Augustine retraces the story of the pagan virtues, and argues that these 
‘virtues’ were hopelessly contaminated by a celebration of violence.28   The earthly city is 
marked by the denial of love for God and others, and the enjoyment of arbitrary and 
                                                 
23 Ibid 332-333. 
24 Ibid 380-381. 
25 Ibid 355. 
26 Ibid 366. 
27 Ibid 317. 
28 Ibid 289. 
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violent power over others.29  Augustine argues that the ‘peace’ of the pagans is limited 
and apparent, where dominion is pursued as an end in itself and the ‘peace’ is a result of 
the victory of a dominant force over other forces.  In other words, it is an ‘arbitrary 
limitation of a preceding state of anarchic conflict’.30  Indeed, the pagan notion of virtue 
reduces to the pursuit of glory and pre-eminence which comes from defeating something, 
or a conquest of less desirable forces supplementary to supporting a right desire.31  The 
very foundation of the pagan city enshrines violence, and ‘mythical beginnings of legal 
order are therefore traced back to the arbitrary limitation of violence by violence, to 
victory over rivals, and to the usurpation of fathers by sons’.32   
 
The pagans sought glory and praise from people, which ultimately lead to the desire for 
domination and power, producing wars and violence.33  And war is a miserable state of 
existence, to be deplored and lamented as violent.34  Ultimately, Augustine argues, this 
depravity led to the destruction of the commonwealth.35    By contrast, in Christianity 
peace is revealed through faith and forgiveness in the figure of Christ.  Indeed for 
Augustine, the pagans were unjust, violent and lacked virtue precisely because they did 
not give priority to peace and forgiveness.36  Justice that is content with less than 
complete social consensus and harmony is therefore not true justice, because one has 
                                                 
29 Ibid 392. 
30 Ibid 393. 
31 Ibid 393. 
32 Ibid 393-394. 
33 Augustine (n 17) 212-215. 
34 Id at 861-862. 
35 Id at 72-77. 
36 Milbank (n 12) 415. 
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faith in an infinite justice, that there is a temporally proper (if changing) position for 
everything, without any chaotic reminder.  However, the pagans were resigned to 
inherently unruly social elements which required discipline and control.  Hence, the 
presence of virtue was merely that of military virtue, or the celebration of violence 
(evil).37   
 
This rather involved exposition of peace and violence in Milbank’s Augustinianism 
provides the theoretical context for further observing how both the Sith and the Jedi 
exhibit features of pagan violence or evil, despite their alleged or proclaimed desire for 
peace or the good.  For example, Darth Sideous establishes the Galactic Empire ‘to 
ensure our security and continuing stability’, and ‘for a safe and secure society’.  
Furthermore, when he orders Anakin Skywalker (who at that point was Darth Vader) to 
kill the Jedi in the Temple as well as the Separatist leaders, he claims that by doing this 
Vader will ‘bring peace to the Empire’, and has ‘restored peace and justice to the 
galaxy… once more, the Sith will rule, and we shall have peace’.38  Vader himself 
adopted this view in a statement given to Padme Amidala: ‘Don't you see, we don't have 
to run away anymore. I have brought peace to the Republic. I am more powerful than the 
Chancellor. I can overthrow him, and together you and I can rule the galaxy. Make things 
the way we want them to be.’  This claim of peace by the Sith effectively exemplifies its 
pagan and violent nature, for it is a peace based on the necessity of war and the desire for 
power, a peace reached from war and violence, and ultimately a ‘peace’ and ‘justice’ that 
                                                 
37 Ibid. 
38 Darth Sideous, Star Wars Episode 3: Revenge of the Sith. 
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is viewed as virtuous merely because it is the result of domination by force.  It is not a 
truly Christian peace based on selfless love and sacrifice, but a peace motivated by the 
celebration and dominant acquisition of power, and a peace which is the mere suspension 
of hostilities.  Hence, as so characterised by Augustine, this peace is really a vice rather 
than a virtue, and is not truly peace at all – in fact, it is the very definition of evil. 
 
However, the Jedi are no more ‘virtuous’ in this sense.  Though they are characterised as 
peace-keepers, in actual fact they are peace-destroyers, for they paradoxically and 
impotently attempt to produce peace by leading war – specifically, the clone wars, and by 
their eventually engaging in violent war with the Sith.  This is seen through Yoda and 
Obi-Wan deciding that they must destroy the Sith by killing Vader and Sideous.  Sidious 
even acknowledges that if the Jedi were considered by the Republic to be treasonous, 
their resistance would be ‘relentless… if they are not all destroyed, it will be civil war 
without end.’  Thus, even the Jedi exhibit and promote ontological violence and a pagan 
‘peace’ produced from war.  The tragedy of this violent ‘peace’ is poignantly observed 
when Vader is in the process of killing the Separatist leaders.  One protests before he is 
brutally cut down, claiming that ‘Lord Sideous promised us peace’.  The obvious 
interpretation is that Sideous simply deceived them, and though this is true, the promise is 
also perversely fulfilled – the Separatists received the peace that was promised to them, 
where this peace is a distortion of Christian peace and harmony, a peace that is based in 
an inherent ontology of war and violence, a vice that ultimately leads to death. 
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Such a conclusion is also illustrated by the conclusion drawn from an analysis of 
Christian theology and Pauline law provided by philosophers such as Slavoj Žižek and 
Alain Badiou.  For Badiou, the absolutisation of the Jedi Code as the good, in conjunction 
with its aspiration to compel the Star Wars world to follow this good, causes the 
‘organisation of evil’, or transgression.39  In his work on St Paul, Badiou contends that 
the subject is therefore constrained by the law (Jedi Code) to transgress the law, which 
inevitably leads to death.40  Žižek also identifies the Pauline relationship between law and 
transgression, where the law itself generates the transgression.41  This dialectic 
recognised by Paul implies that the institution of the law is itself the greatest 
transgression, and in fact the law is required in order to sustain the transgression.42  
Paradoxically though, the law is also the result of transgression.43  Thus, for Žižek, the 
subject is trapped in a vicious cycle where the prohibition instituted by the law (at the 
behest of the transgression) is a sufficient condition for the transgression.44   
 
Both Badiou and Žižek agree that the fundamental problem of the law for Paul, and in 
general, is how to break out of this vicious cycle between law and transgression.45  
Indeed, this is the problem encountered by the Star Wars universe – (‘good’) obeying and 
(‘evil’) transgressing the Jedi Code are related interruptions of law, and inevitably lead to 
                                                 
39 Badiou (n 10) 85. 
40 A Badiou, St Paul: The Foundation of Universalism (Stanford University Press, Stanford 2003) 79. 
41 S Žižek, The Puppet and the Dwarf (MIT Press, Cambridge 2003) 104. 
42 S Žižek, ‘The Thrilling Romance of Orthodoxy’ in C Davis and others (eds), Theology and the Political: 
The New Debate (Duke University Press, London 2005) 66, 69. 
43 S Žižek, ‘The Fear of Four Words: A Modest Plea for a Hegelian Reading of Christianity’ in C Davis 
(ed), The Monstrosity of Christ: Paradox or Dialectic (MIT Press, Cambridge 2009) 71. 
44 S Žižek, The Fragile Absolute (Verso, London 2000) 135. 
45 S Žižek, The Ticklish Subject: The Absent Centre of Political Ontology (Verso, London 1999) 148-149. 
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violence and death.  As a result, salvation is necessary, and it is argued that this is found 
in Christian theology, and specifically the law provided by the Christ-figure.  For a 
Christian conception of history reads war as an absolute intrusion, an ontological 
anomaly, and so what is sought is not conflict but true peace.46  Real peace is a state of 
harmonious agreement, based on a common love and a realisation of justice for all, and 
as we shall see it is Christian theology and the Christ-figure which provides this peace 
through the Pauline law of love as the basis for delivering the good.47   
 
‘Is He Not the Chosen One?’  Anakin as the Saviour and Deliverer of Good Law 
 
The analogue of Christian (specifically Pauline) theology therefore allows the invocation 
of Anakin Skywalker as the Christ-figure who will save the galaxy and deliver a ‘new 
law’.  As Slavoj Žižek has noted, there is a prophecy preceding and predicting the fact of 
Anakin’s birth, and that he would be born of a virgin.48  The prophecy in Star Wars stated 
that the ‘Chosen One’ would be conceived by the midi-chlorians or Force itself, and 
would bring balance to the Force by defeating the Sith.49  Similarly, according to the 
Bible, Christ would be conceived ‘from the Holy Spirit’, and ‘would save his people from 
their sins’.50  However, the connection between Anakin and Christ goes even further than 
this.  Christ was questioned, rejected, and ultimately killed at the behest of the Pharisees, 
                                                 
46 Milbank (n 12) 295, c.f. Augustine (n 17) 861-862. 
47 Milbank )n 12) 393. 
48 S Žižek, The Parallax View (MIT Press, Cambridge 2006) 102-103. 
49 Star Wars Episode 1: The Phantom Menace. 
50 Matthew 1:20-21. 
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who were the religious leaders of Christ’s time, and zealous legalists, emphasising 
adherence to the letter of the law.51  In a distinctly comparable fashion, many of the Jedi, 
the ‘Pharisees’ of their context as keepers of the Code, violently lacked faith – they 
questioned and eventually rejected Anakin.  Indeed, in a discussion regarding Anakin’s 
progress in the Jedi Order, Jedi Master Mace Windu stated that he did not trust Anakin, 
and Yoda implicitly affirmed this position by stating that the prophecy allegedly 
concerning Anakin may have been misread.52  Finally, it is Obi-Wan Kenobi, as a Jedi 
‘Pharisee’, hypocritical and legalistic as mentioned above, who defeats Anakin in battle – 
evoking an analogy of the Pharisees ‘defeating’ Christ by arranging for him to be 
crucified.  This analogy in particular illuminates the violent and non-Christian nature of 
both the Pharisees and the Jedi, for just as the Jedi Obi-Wan Kenobi violently fought 
Anakin, maiming him and leaving him for dead, so the Pharisees violently interrogated, 
mocked and superintended Christ’s crucifixion because they did not believe he was the 
Messiah.  As we shall see, the similar lack of faith on the part of the Jedi disturbs the 
ontological order, for faith empowers the delivery of the good in the Christ-figure 
through the required resurrection.53 
 
However, the designation of Anakin as the Christ-figure is not without its problems and 
detractors.  For the only reason that Obi-Wan engages in battle with Anakin at all is 
because Anakin is responsible for committing heinous acts of violence as a result of his 
                                                 
51 C Blomberg, Jesus and the Gospels: An Introduction and Survey (Apollos, Nottingham 2009) 50. 
52 Star Wars Episode 3: Revenge of the Sith. 
53 C.f. ‘I find your lack of faith disturbing.’  Darth Vader, Star Wars Episode 4: A New Hope. 
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conversion to the dark side – the killing of children and other innocents.  Moreover, as 
Peters has argued, the Jedi Council fundamentally misinterpret the prophecy – the 
Chosen One is to restore the balance of the Force not by defeating the Sith, but by joining 
them.54  In a similar way, Žižek counter-intuitively argues that this is precisely the role of 
the Christ-figure – the source and intervention of evil which is separation, differentiation, 
and unbalance according to pagan wisdom.  Thus, Anakin restores the balance of the 
Force not by doing so in favour of the good, but by removing the lack of evil.  In other 
words, Anakin as the Christ-figure restores balance by supplying the dimension of evil 
that the universe previously lacked.55  However, both Peters and Žižek commit the error 
of assuming that Anakin restores the balance of the Force in favour of evil.  In fact, 
Anakin eventually returns to the light side and sacrifices himself to defeat Emperor 
Palpatine, thus ending the reign of the Sith and restoring the balance of the Force for 
good.  A fuller explanation of Anakin becoming Darth Vader and eventually defeating 
Emperor Palpatine will therefore vindicate the claim that Anakin is the true Christ-figure. 
 
In order to save the galaxy and institute a new law, it was necessary for Anakin to die, for 
his death as the mediator is required to avert the evil of the absolute being lost in the 
particular.56  However, Anakin’s ‘death’ is not the end of his physical life, but his 
conversion to the dark side.  As Obi-Wan Kenobi says to Luke Skywalker, ‘he ceased to 
                                                 
54 T Peters, ‘Unbalancing Justice: Overcoming the Limits of the Law in Batman Begins’ (2007) 16 GLR 
247, 257-258. 
55 Žižek (n 44) 121-122. 
56 F Dastur, ‘Tragedy and Evil’ in A Hirvonen and J Porttikivi (eds), Law and Evil: Philosophy, Politics, 
Psychoanalysis (Routledge, New York 2010) 34. 
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be Anakin Skywalker, and became Darth Vader.  When that happened, the good man that 
was your father was destroyed… (he is) twisted and evil’.57  Vader, in his violent evil, 
subsequently destroys the Jedi Order, signalling the demise of the rigid, dogmatic law 
(Jedi Code) of death, and allowing the institution of a new law of life – just as Christ 
did.58 
 
For as theologian John Milbank argues, in Christ, the specifically exceptional in time 
where the divine being incorporating love and peace is disclosed, there is the 
establishment of the law of true human life (the law of love) against the old law which is 
‘the law of sin’.  In other words, one should conclude that only in the necessity of the 
paradoxical Incarnation can the law of love undergird produce a new law, one which 
removes violence and produces peace.  Ultimately, Milbank argues, only the Cross, the 
event of the judgment of God, enables no return to the law of death.59  Furthermore, as 
explained subsequently, with faith in the Incarnation, crucifixion and resurrection of 
Christ necessarily comes charity, the advent of the love of God, which to receive means 
to pass on as love for the neighbour.   
 
                                                 
57 Star Wars Episode 6: Return of the Jedi. 
58 S Žižek, On Belief (Routledge, New York 2001) 140.  It could be objected that Christ came not to 
destroy or abolish the law, but to fulfill it (Matthew 5:17).  Though this is true, for Paul it is an issue that is 
distinct from the claim that Christ came to release us from the operation of the old law, so we can live with 
the new.  The old law is abolished in its letter, but fulfilled in its Spirit, so we can serve in the new way of 
the Spirit which leads to life and peace, and not the old way of the letter which leads to violence and death.  
See Romans 7:6-10; 8:2-6. 
59 Milbank (n 12) 442. 
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As such, the good Anakin Skywalker becoming the evil Darth Vader is essential in the 
Christological economy of salvation – namely, the innocent and righteous Christ bears 
the sin, guilt and punishment of the world on the cross, so that those who repent and trust 
in him will be saved from sin and inherit everlasting life.  However, a necessary 
component of this salvation is not merely the death of Christ, but also his resurrection – 
as Paul states, ‘if Christ has not been raised, your faith is futile and you are still in your 
sins’.60  Thus, in contrast to the Jedi’s lack of faith in Anakin which brought about 
violence and death, Luke’s faith in the goodness of Vader as his father is rendered 
effective by the resurrection, thus delivering the good and instituting a new law: a law of 
the Spirit, the law of love.  This gains significance when considered in relation to how 
Milbank explains it in the Pauline context.  Paul pursued law beyond law: the law of love, 
which is the basis for natural justice in symbolic law.61  Justice lies before the law and is 
attainable through the truth of the resurrected man, for with death to the old law comes 
resurrection to a living law, the law of the spirit or the law of love which renews and 
redistributes the good. 62 
 
So in the Star Wars universe, to deliver the good, a living law of the spirit, Anakin as the 
Christ-figure must not only die, but be resurrected.  This resurrection occurs in the final 
                                                 
60 1 Corinthians 15:17; c.f. C Davis, ‘Paul and Subtraction’ in J Milbank and others (eds), Paul’s New 
Moment: Continental Philosophy and the Future of Christian Theology (Brazos Press, Grand Rapids 2010) 
102-103. 
61 J Milbank, ‘The Double Glory, Or Paradox Versus Dialectics: On Not Quite Agreeing with Slavoj Žižek’ 
in C Davis (ed), The Monstrosity of Christ: Paradox or Dialectic? (MIT Press 2009) 170. 
62 J Milbank, ‘Paul Against Biopolitics’ in J Milbank and others (eds), Paul’s New Moment: Continental 
Philosophy and the Future of Christian Theology (Brazos Press, Grand Rapids 2010) 35, 42-43, 56. 
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scenes of Return of the Jedi, where Emperor Palpatine is torturing Luke Skywalker in 
front of Darth Vader.  Unable to bear the agony of seeing his son’s pain, Anakin 
Skywalker ‘resurrects’, turning upon his former master and destroying him, providing 
victory for the Rebel Alliance and salvation for the galaxy.  Anakin subsequently dies a 
physical death, leaving the physical world and becoming one with the Force, just as 
Christ ascended to heaven to reign with God the Father subsequent to his resurrection.63  
Hence the contention of Anakin Skywalker as the Christ-figure – the one who abolishes 
the legalism of the old ‘evil’ law and institutes a new ‘good’ law that follows its spirit, 
thus saving the galaxy from death.  For in Christ peace is proleptically given, because 
only the perfect saving of one man from the absolute destruction of death through the 
resurrection of Christ, the refusal of the loss of any difference, can initially spell perfect 
and infinite peace leading to the institution of love and the good.64   
 
However, there is a subtle tension here which should not be overlooked.  The fact that 
Anakin saves the galaxy and produces peace by achieving victory for the Rebel Alliance 
in a war and violently killing the Emperor would appear to belie the claim that he is the 
Christ-figure who institutes true peace by mere selfless sacrifice.   Milbank attempts to 
answer this kind of difficulty by qualifying that Christianity can still allow coercion, for 
the goal of coercion is final peace, and the coercive action to prevent a person damaging 
themselves or others can be redeemed through their retrospective acceptance of the 
                                                 
63 Acts 1:11. 
64 J Milbank, ‘A Response’ in R Gill (ed), Theology and Sociology: A Reader (Cassell 1996) 468; c.f. Acts 
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means taken to reach this final goal of peace.  By contrast, the coercion used by the 
pagan, earthly city does not have the final peace in view, but only the peace of 
compromise between wills, which consequently contains an arbitrary element open to the 
exercise of power.65 
 
Even though it could be conceded that the peace sought by Anakin as the Christ-figure 
(reconciliation with his son through sacrifice, and protection of the galaxy from the 
violence of the Emperor) does have the final peace in view, rather than a pagan peace, 
this solution still will not do.  For the fact that the Emperor dies at the hands of Anakin 
entails that he cannot (even in principle, if not in reality) retrospectively accept this 
means of reaching the final peace, and therefore Anakin’s violent action or coercion 
cannot be redeemed in this sense.  However, Milbank inadvertently provides another 
avenue which may be of more promise.  He contends that the arguments of faith and 
theology against the secular are a violent critique of what (he believes) is false, but that 
the violence of the critique is not received from theology itself, but from ‘reason’s 
implosion and self-dissolution as a function of the undoing of its violent self-assertion’.66  
In this sense, Anakin’s ‘assault’ of the Emperor could be viewed as a violent critique of 
the Emperor’s violent self-assertion, where the violence stems not from Anakin himself, 
but as a result of the violence of the Emperor.  Thus Anakin, the resurrected Christ-figure 
empowered by faith, is the catalyst for the undoing and implosion of the Emperor’s self-
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assertion of violence, and in so doing sacrifices himself for the peace and good of the 
galaxy. 
 
It follows that true peace comes from Christ’s sacrifice, an act of selfless love.  As just 
described, this is reflected in Anakin sacrificing himself by being subject to the 
Emperor’s sith lightning and eventually defeating him to save Luke, resulting in his own 
death.  This can be contrasted with the period when Anakin becomes sin.  During this 
time, his nature is characterised by a love for Padme that is actually a ‘lust for power’, a 
love that takes and seeks for itself.  Such a love produces violence, such as when Anakin 
kills for (in his mind) the sake of gaining enough power to save Padme’s life.  This ‘love’ 
even goes so far as to turn upon its object, such as when Anakin force-chokes Padme 
herself.  Such a love is therefore selfish and produces violence, whereas true love is 
selfless and brings peace.  So through Anakin as the Christ-figure, sacrificing himself and 
saving his son, the evil of interruption is interrupted, and good is delivered in the form of 
connection and intimacy being restored, intersubjective peace particularly between 
Anakin and Luke, and generally between the members of the galaxy.67 
 
‘It’s Not the Jedi Way’… But it is the Good Way 
 
As the Christ-figure then, in delivering the good, Anakin also delivers a new law.  Rather 
than a dogmatic, rigid, inflexible law characteristic of the Jedi Code, Anakin as the 
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Christ-figure allows contextualization, a law that inheres in the situational actions of 
individuals.68  The law is thus subjectivised as the Christ-figure is added to it.69  Instead 
of a series of absolute and abstract prohibitions, where law and transgression are blurred 
and lead to death, love is the governing principle.  Since ‘love does no wrong to a 
neighbour’, the spirit of the old law is obeyed without its inevitable end of violence and 
death following.70  Therefore, producing ontological peace initially involves forsaking the 
Roman or pagan virtues resulting from war.  As Augustine argued, these virtues sought 
for the sake of pride and self-glory, apart from the life of faith and love of God and 
others, are to be reckoned rather as vices than virtues, for they come from below, and not 
from above.71  The ultimate good, peace, consists in the selfless sacrifice and love 
through the forgiveness of sins modelled by Christ rather than in the perfection of 
personal virtue.72  This true, heavenly peace may be defined as suffering no attack from 
within or from any foe outside.   
 
The ultimate consummation of this community of differences in perfect peace and love, 
then, is heaven.  The vision of heaven (or for Augustine, the City of God) consequently 
allows the denial of the necessity of violence, and exposes the manner in which the 
assumption of an always-prior violence preserves violence.  Furthermore, it indicates that 
there is a way to act in a violent world which assumes the ontological priority of non-
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violence, and this way is called forgiveness of sins, brought through the Incarnation and 
loving sacrifice of Christ.  Such action alone can preserve a peaceful, loving community 
– the Christian community, and, by implication, the legal community.73  For example, it 
is more important to investigate than to punish, for once the offence is discovered, the 
aim is always to restore the offender and promote reconciliation and redemption.74  
Nevertheless, the practice of forgiveness involves a practice of restitution, because 
forgiveness is a gratuitous self-offering beyond the demands of the old law.  Christ is the 
ultimate model for this, since he offered himself for forgiveness of sins when he was 
under no legal obligation to do so.  Hence, wrongs must be put right by rectification and 
restoration, or if this is not possible, some other means which demonstrates a will to 
harmony among human beings.75 
 
It is again Augustine who provides the key to this.  He argues that the eternal city, or the 
Christian community, possesses the heavenly peace by faith, and ‘lives a life of 
righteousness based on this faith, having the attainment of that peace in view in every 
good action it performs in relation to God, and in relation to a neighbour, since the life of 
a city is inevitably a social life’.76  In other words, this ideal heavenly peace is attainable 
on earth and refers to an ordered harmony in the community of the city, where all citizens 
contribute and fulfil their role.77  As such, in the community the individual is not 
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neglected, but loved by the community comprised of individuals as a function of the law 
of love, and performs their designated role as an act of love towards all other individuals 
comprising the community.  For ‘just as the individual righteous man lives on the basis of 
faith which is active in love, so the association, or people, of righteous men lives on the 
same basis of faith, active in love, the love with which a man loves God as God ought to 
be loved, and loves his neighbour as himself.  But where this justice does not exist… 
there is no commonwealth’.78  So Augustine in fact concludes that without the law of 
love, there is no true commonwealth, or legal community.  In short, this Christian 
ontology of peace is implemented in the modern system of law through the law of love 
delivered by the sacrifice of Anakin in the figure of Christ – to love your neighbour as 
yourself. 
 
The moral dichotomy between Jedi and Sith is thus exposed as a fiction, a law of 
separation and differential propositions, a law of evil leading to death.  Anakin 
Skywalker consequently surfaces as the Christ-figure who provides salvation for the 
galaxy by departing from obedience to the rigid letter of the Jedi Code through the defeat 
of the Jedi, and also departing from the transgression of this Code by defeating Emperor 
Palpatine.  He first interrupts the good by becoming evil (violent), and then interrupts the 
interruption in order to save the galaxy by restoring intimacy to institute a new law of 
active love between neighbours, a good law of connection expressed in the mutually 
beneficial actions of individuals.  Therefore, Anakin is indeed the Saviour and Christ-
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figure of the galaxy – the ‘Chosen One’ who discards the illusory good of the Jedi Way, 
defeats the evil law of separation and death, and delivers the good law of love, life and 
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